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T u 



; rilj 



O N 8- 



THIRUMOOLAK. 



l’ I K*T 'J'antka. 



LOVK. 

»)CTrL|6B)uai'<Uj. 

...yein L/(Sf) Slaty. i£g eiaQi—nHni tr/o-.i3scn 
jmQ'i Stsiuunsu ^tiruh lt ; i? cu n rf 
.D/sirrQiJ ©ei/mrai/ l/>,-7? b-X iSesr 

Si S JUjl IUI1.II ± H Q J . 

1. The ignorant tliiuk that Love and Sivam (the 
■state of being Siva or Bliss) are different. They do 
out know that. Love become, or settles into Sivam. 
After knowing that Love becomes or settles into Si- 
vam, they rest themselves in that condition in which 
Love has settled into Sivam. 

2u»<rir2hr •* *t_ *_©«.*. ^u.t^s9.i 2p:i i.c c j.\ jr 
til «ar ®ri ) i St— /kjy lC sir 0 tLsuu.u ss,p 

oTT osfi & S L /t ^ 3, 01 ''£* I ! if i , ,7 /a ■S U 

th.si „a»?a, Qi—ibt)'a : 3 sir 2 / ■iir'HeSi. ^ 1 



L'. Mv great Love lias b >«oiii towards Him 

(Siva) whose tiger skin is itifhfiafr fyhan gold, the 
rreseeut Mood in whose hea loratn ons and bright, 
aud who dances in unbroken s'e in the burning 

dust. , 

NOTE- 

Tin* I igtr skin of Siva is indicator)) '■< til- Wb . a great Vojri, of 
liis Inn ing i oii<|iiere(l tl -' sr-'Ri. 119 iffnirs. and of liia 

ilcsirelessnesa. , 

Tin* crescent Jloon on the head of •’* ; the pan plnyed 

In- moderate cold in the natter of to > 'nil involution, 

l or a full discus-ion of the subject, d hitfi: miens uii 1’raija 



Tin* tiger skin of Siva is indicator)) •' 1 
Ilia having conquered the gr"ftt liiflt ■ ’ti 
ilcsirclessness. 

Tli" crescent Jloon on the head of •’* 
I iv moderate cold in tiie natter of to 
lor 11 full discus-ion of the subject, i J . 
the Thinler.” 

Thu iliuicing of Siva in the horning 
;,v motion from I hn bosom of vncniti 
self there. 

vTsv'Su s 8 l>;%r l :7 sii'DcfS.UJ, 

Qu reir C?<_ a 1> -t, .' i! sSp Quit 
ir..v 2 i.i .7 5 jc, 2 1.1 Sk 

Qiu .ST ' l i 1 „~t: ■ ~ setfl :• 1 i'Srr Qit^ 

Keen though with bones 1 
turn to line.-. and burnt like g 
those wiio internally melt them? 
nccessible. 



'.i — AJoil J .7 < 

jfc 1 :l ' ° l! r f ,T JlS w T 'St ij i. 

^ oil '~f' - r <Jl- 'I i—t 7 • — • oil A 



i.irtiit ' Co 4j 3 freucton 

*.« . •til) c f so tliHM Him - 



V*3SS) 

1, the flesh 

ij, except to 
11 Love , tied 



c , r. * n 1 1 .!) J * ./ tv 
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4. Those with inter jh see God. Those 


with compassion will se eft. Those with the 


load (of caret) will see 


i subject to pressure, 


will enter cycles uf bii 


ath or misery. 


erdmaadsr uf 


QtL'.ft giifiein 


qpfh sv«or ry0*© 


/r /5/7®lS«7‘ 
* . 


t 9 a netsrtir L/y^jiSsI l 


Z> 4fZf) ® '5 ^5 JB* f/ J Q* 


pe&iarei r Quiud(j 


ir g> ■Aludp. ('3)1 


5. Adore the Lo 


' with love as in myself. 


Melting with Love, 


First Being. Thou the 


great Nandi (the ; 


( issl will, directing His 


Let'! stand forth a 


n protector. 


\ 0 rQ^j)(Of «<reu 


’isusir Qp 




Sam uj v uj '£) 


Urr . 


n evr ffln T) mj offr & eu && 




m sal i j ssfl sir nrpQtv. ) 


6. If you prs 


d as Self-existent, mice in 


the Tkay, He wi 


ill your aid in your course 


towards Heaven 


?nrs Konrai flowers flowing 


with honey ha 


scat in my Love towards- 


Him. 

Konrai flow era 


TE. 

ssion «if sense and desire. These 


flowers are said 


v as it is an index to show that 


~^e seat on the 


s is constfpieiic upon tho supprrs- 


dti of the sens 


degin.-. 




in l_ ^ ^ sG iU>L_ 


jy 6jrusjit_. 


fjCDudarr iu/b!Qevrii 


susirusmi— & 


Jc-tbaury? eaeSeu 


_zy«WLJ«pu_ J 


0 'S t — f& i tr G> ^ o7 ^ 


7. They do' 


my Lord who evinced strontr 


Jove in treat 


1 opening up the sources of 


Jliss. It is 1 


/th Love, filled this hard life 


kith Love an.' 


space with Love. 




esiQriu -sr uj : i £Z y) Q 


u9(iJ)PpBluj 


i£l ».n p si iQ cwgsr Q-n/r> * '(/ lc 




« j- 0 err 2 ti/grar ^ .-h> 


«a &aT)P& 


/ (j; ib eul gar tm su .r G? ■* r Qax 


8. If on. 


3 in the Light engendered in 


fiimself by 


ion of attention inwards and 


hdores Hinr 


edition, ar.d then desires for His 


Grace, the 


he Angelic Host will grant his 


tdesires, be 


r If - 


tSl £5 Ji 

» 


tii p u £tn lj ay G & u J '1 uu o)i 



■umeuiB- 



SfliL/ LD6af3>* /j«sfr 





ililj Qj/bsji,« i 9 uir Q ev mi 






o ieir<Std ex>u(Jtr. 


»>) 


9. Th 


joy the benefit of cr* 


ro- 


tectionsq 


jn by God ever hankei 


Sire 



hut they never adore the Lord and seek Him and pray 
to Him for the same. 

*2febn9g2!&r enn sir Lj p p ^ir <2ih— *«» ujenireir 
Qpeisi&guerr etrnar QfieS aiird^LD fiirirmsusv 
jt/sind&iisiT cnirfi) uju>0 ld(^lt,Gut 0OT 

i9^p;m lifr/r jj r s<J« uj Sam %xtr ujnQu.. («t>) 

10. He (The Lord) is within and without Love, 
He forms the body of Love, He is both before mid 
after and He is the Lord of the contemplation. He 
forms the internal essence of Love, or found in Love^ 
He is the doer, object sought in Love, and He is the 
help to those who love Him. 

:S. Ram.vsw.vmi Aiybr, is- ' , H.I.. 

SIVAGNAXA SIDDH1VAK 

or 

ARUL NANDI SIVA (’HARIYA. 



Inti, 'ition. 

This is the second Tteen Siddhantu Sas- 

tras, and its authoi "iple of the Great 

Meikanda Deva and his best rip.'. ’°r. Sivagnana 
Botham is ca d the “ Mut'nu. Nv, ->r Revealed 
Book, and this \v "k is called the l r a?h-i yr nl” con- 
taining the best and tho moo h-ciu ehicim. on of 
Meikanda Dora’s short and conci*’ aphorism:: The. 

author . is the second of iks Santhana Achnriya# 
canonized Saints of the Saj.as, and his date may be 
with more or less accuracy fixc-l at about t^SOQ A. 

He is author of another short vork -galled? Iru • 
pairupakthu” (ghguir gJcau^js), in wbi^i he 3ta^ss 
some of the roost puzzling problems in Indian Phdo-. 
sophy in the form of questions addressed to bis 
master, in such a form that the answers .themselves 
are transparent. Arnl Nandi Siva Chariya wastes 
name after lie met and was initiated J by his mast 
Meikanda Deva and his other name was Sakalagama 
Pandithar, which seems however not to be his real 
name but one conferred on him for his vast erudition 
and researches in the Saivite lore. And there can 
be no doubt that he has displayed in his works all 
hisvastlearningand knowledge, and ‘ Siddhiar’ standii 
out as the bulkiest and most learned contribution iij 
the field of Philosophy in the vast Tamil ; and will 
bear comparison in that respect wi*Mhe best pros 
dnction in Sanscrit. U mapathi Siva pferiya includes 
this among the best six books, required foreman 
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to perfect himself in Tamil, namely Tiravall uvar, 
with (ParimeUlagar’a commentary), Devaram and 
Tirnvacbak&m, Tolkapiyam, Sekkilar’s Periapuranam, 
Sivagnana Siddhi. Many are the praises sung of him 
and his work and of these we select two. The author 
of Siiabogasara says : — 

i^fs Qfjjd #8*# iSfiGut p(gu~—Gu(y*u 
LHUfBMpp jsQ«»»eo<r<i uir njpfliu 
Qvjtth urrpGuiT(£U. 

(To those who (Iviire the path of Moksha, when all their lower 
Tafcw?*, Akankaru and Karma will Ik* burnt up to cinders, hull 
a atamca of 8iddhmr will (if understood) furnish the key for the 
understand in£ of all the vast lore of this world). 

Our Thayumanavar says: — 

** uttf$ *8 ($? p f ua saf&aoiD 

Quf o»7 FPiQ.aruuf) ueseflei-Qa .i'tf n Gen n ' 

44 O for the day when 1 Khali bow down to the feet ot him who 
exhibited the truth in half a stanv.a whereby I lo&t the whole 
delusive world 

Of all the Siddhanta works, Siddhiar has had the 
greatest number of commentators, and six ot these 
commentaries are brought out in a most praiseworthy 
manner by M. R. Ry- K. Shunmugasundara Mudaliar 
of Chintadripet in his "Sivagnana Botha Press.” 

Coming to the work in question, it is in two parts, 
the first part called Parapaksham contains a review 
of 14 systems of Philosophy beginning with Loka- 
yitha and ending with Pancharnthra, in the manner 
of Sayana’s Savva Dnrsana Sangraha. The other part 
called ‘ Snpuksha ’ elaborates in detail Meikancls. 
Deva’s work. The Supaksham is prefaced with a 
chapter on Indian Logic or Alavei or measure as 
it is called, a knowledge of which is essential for 
following the argument of the Indian Schools of 
Philosophy. We propose to begin with the trans- 
lation of this chapter and then proceed to Parapak- 
sham and then to come back to Supaksham. Of 
previous translations, we are only aware of one into 
German by Graul, about 42 years ago and published 
irr Yol. 8 of the German Oriental Society’s Journal. 

Invocation ok Ganksha. 

O God, with the elephant head, single-tusked, 
double eared, triple juiced, Avit.h the hanging lip, and 
five hands, begotten by the Lord with the hi aided 
hair, adorned with the Ganges, the crescent moon 
and the cassia flowers. Thy feet will remove the 
evil in the hearts overflowing with love, hmnilitv, 
f and knowledge night and day without fail. Thy 
feet will lift such far above the delights of Bra Inna 
and Vishnu. 



NOTE. 

(laiiceli* is called Vitnrtttihr “ Ho who bn* no Idinl hIkivc Him '* 
The elephant bond, with the winkle tusk and trunk denote hi* 
I'mnnca form : ike triplc-jnico or accretion* detune hi* jMm-or*. will, 
iiitclli pence and fiction flclmchn, Giuum, Krijiu). Hi* live hand* 
denote hi* P«nclifikirtl^;* ( nth it hi . jnutthnnt % iffoitjMn'u nod 
Amn/.-nhu). The wcnrfup of the Gimpc* Hjriitlien his c*»i»C|Th*m, 
of Ali:m k hi- ; mill tho wearing of the Soma the uplifting of rhe 
truly humble ; uml the casaift ( •> c* r) flower i* flu* etvwniup 

Indian Jwfurel sii^nifyin^ his Lordship. symbol of I'miuivn f'J’lo* 
Mrinthr* Hujnm). These symbols have other meanings to ‘he V«*ui- 
T lie double effect. »if II is' Grace iti elf err 1104 Ibisatehnya mid indue- 
inp l’ntliipumm i* sUo well *er forth in thi* stanza. 

Tn Pkaisk ok his Tkach ki:. 

The Gracious Sun which shining on this univers*. 
opened the Lotns bud of the woman hearts, on the 
opening of Avhich, the lmes of the ancient Yedic Hymns 
hummed about, the fresh nmiey gushed forth, and 
the Prag race of Sivam 1 flowed forth; lie, Meikamla 
Deva, avIio AVrts living in Tiruvemiainallu., surrounded 
by groves, in full blossom, "Tie Great Suivite Teacher, 
His golden feet which outrivals the lotus, resting in 
my head, 1 shall ever worship. 

Alavki ok Lock'. 

1. Some classify Logical methods into Six (1 ) Pra- 
thiatcha (observation and Experiment), (2) Aumnana 
(Inference). (J) Aguma (Testimony or Authority!. 
(I) Abava (uon-existencc), ( '») Aitbapathi (deduction; 
(6) Upamana (analogy). Snm< add the following 
four to the foregoing, namely ;7) Parishesha (Inference 
by exception', Sambava (co-existencc), Itliignm, 
(Tradition), (10) Svaba Linga (Natural Inforouce). 
All these are included in the three first Pracliiafehu 
Anutnann, and Agama. 

1. The Tamil equivalents of these lt-n l'niiii:in;i are (I) «*o 
(-) e*) M-) (’*) (*>) [7) .Si 

'10 i* Alniva is the men* ticirnrion 

of a Im r and SvaL.ilinpu i«‘ merely the irnllicriiip I hr meaniii*' of 
:m AtiiliiirnoiiK word from the rentcxi and there is no inference in 
either case and they rest f here foie :itid an* included under 
Prar liiar<*ha. Armhnpmhi (r. Hi* docs not cm during rlic dav 
Hi* is far. Iiciicc lie ninsi cm during the niirhr). Varislicslm r. 

Baiun foils'll! Havana, llimia won. hence Havana fa i Jet l). Sinn Lava 
bvr. 30 is included in 100. pan in a w hole', an* JJ included ni;dcr 
Inference, hut in many « f these rlieiv is little or real inference. 
Itliignm is included under Airaina. I pamnna occupies a peculiar 
place and is included in inference hut is soiuetimcs (w )iieli J think 
is more correct lei as.se 1 as a separate method. The essential dis- 
tinction bee w ecu >Ve>tern and Kasiein l.otri^ lias to he Ihtiic in 
mind. nnmcl> »l,m the former deals with nanu s and proposition.^ 
and svllotri-'nis (all I <.rms 1 n herca* i lie latter deals w ith, concepts 

and i .a! ar^iMJiiniaf ion. Uf.-tern Louie was fill Mill'd rin.c ;dl 
detIncrio!i. and induction wa* LurcH eimuu i tmticed l>m 
Kastcru l.'i^ie was nmie imluetite r ha n i|edu> ti v< and was ,-nn- 
eertied iin.|*e with tin* proof i ,f |iji,u-oul llu ml* t hods of diseovrj 
i i iir rnirli lo tie- n|<pficution of hunau ami hv the aid of 

the Highest J >ij»nojn Ami in rid.- las/ respect id inelm/imy 
Testimony .if course ji broader thaa \Vc..’i m Ijo^ii-. « <|* c I*.- 
ten divisions of proof licrein set Iimt]i.« the \nrio ;s Indian Schools 
Aoopi some onl) all For insiuuee. tie- iTidian Maitii.dj.- 
T.okayit lia) twet.pt s only Priuliiaich.'U Tin* Huddha and A :dsj|i 
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2. P'-athiatcha is the direct ar.d correct perception 
of things without doubt and mistake and without the 
aensV of differentiation. By Anumana we infer things 
hidden from ce' tiiiu data by knowledge of their in- 
separable connection (by succession or co-existence 
or equality). Agnmsi Praniana will guide us to the 
knowledge of things unattainable by the foregoing 
two methods. 

S. Doubtful perception is when we doubt a thing 
seen to be this or that. ; the mistaken knowledge is 
where we know one thing to be another ; Savikurpa 
knowledge comprises the knowledge of name, class, 
attribute, action, and thing. Nirvikarpa knowledge is 
the knowledge of the thing itself without knowledge 
of its name, class, attribute and action. 

4. Direct Perception or Parthiatcha is classified 
into four kinds, (1) Perception by means of external 
senses, (2) by means of internal seuses, mind, (3) by 
the feeling of pleasure and pain and (4) by Yoga or 
seership. Anumana or inference is divided into two 

sliikn accept this and inference; The Sunkaya accepts also Agama 
t’ramana; The Nynyika accepts alsu analogy ,- The Jain and fra- 
papam and to those four* - Amthapathi ’ ; The Vcdanti accepts 
also ' Abava ’ ; The Pomnaik adds to these ‘ Sanibava ; ‘Tradition.’ 
Each one of these Schools take up Log'.; as only an instrument 
for ascertaining the Highest truth; and the subject is merely 
appended rs in Sivagnans? Siddlii, as serving to help them in the 
elucidation of tVe postulates and proofs they set forth in their 
discussion as to the natiire of God, Soul and, Matter; and each 
of the two distinctively so-called Logical Schools — Vaisheshika and 
Nnika— treat of Logic as such and proceed to discover the 
Highest Truth whereby and whereby alone cau any real escape, 
from human pain and suffering can be effected. 

“ When man shall roll up the sky as a piece of leather 
Then shall there be an end of pain without the knowledge 

of Siva.” — (Swet. V. 20.) 

As such, we shall explain certain terms which are used frequently 
in these discussious. Pramana (Alavei j/sram) is Proof ; Prameya 
(o\.'>.T3r) is the thing proved ; Paramatha is the person 

who investigates; Pramithi (jf><*) is the lnte'ligonce cognizing 
rliL- propf. The term ‘ Abava ’ (lion-existence) is frequently used 
in Yedantic discussions. It is divided into Samsnrgahava (Re- 
lative non-existence) and Anyonayabava (yar£ u joni), (na- 

tural or Riciprocal non-cxistence) and the former is divided into 
Adhvantabva (•, me/ liariu absolute non-existence), Prahbava 
( if«c’n£ur.;u> antecedent -on-existence); Pratidwamsabava (s arjrpar 
i jtaiLO-— emergent non-existence). The terms Yyapaka, Vyapthi 
and Vynppia are of very great importance in Logic and in Sid- 
dhanta literature. Vyapaka is that which pervades over every- 
thin'- else, the universal, and corrcBpunds to the 

major term in a syllogism. Vyapthi is what is comprised in the 
universal, the particular and corresponds to the middle 

term and Vynppia what is eo-inheres to the Vyapthi (.>c n.n'rv gfo _ 
g i.r jaf) and corresponds to the minor term. 

4. The different kinds of Perception are called or 

.. or and 

«J ._* The different kiirds of Amvmnna arc called par Q a. 

•ss.vrj., i ,V j . 

Visheaha are called gsttaV™ , ; and Sainanya -u.ji'i.ju, The 
Vishesha man the Innme species or the lowest species of objects 
nd even among them, it seems to mean the class of Differentia more 
particularly- 



namely (I) Swarthanumana, (2) Pnrathanamana. 
Agarna is divided into (1) Mantra, (2) Tantva, and 
(3) Upasana, the words of the teacher (Gnana). The 
things proved by means of these logical methods are 
classed as Vishesha, particular (species] and Samanya 
of General (Genus). 

5. Vishesha apply to things which exclude from 
its denotation specieR of its own class as well as other 
classes. Samanya applies to class to which the thing 
belongs excluding other classes. These two classes 
described above will comprise all things. 

6. Perception by external seuses arises when with 
the SouPs intelligence, tbe external senses coming in 
contract with light, air &c-, perceives correctly form 
sound &c., without the sense of difference and simi- 
larity. 

Perception by internal senses arises when after such 
external perception, a ineuta 1 impressicn is produced 
freed from doubt and mistake, involving the operations 
or retention and reflection and the sense of difference 
and similarity. 

V. Perception by feeling arises when the feelings 
of pleasure and pain are produced in accordance with 
the instinct of desire and hate guided by the Law of 
kala. 

Perception by Yoga is the perception by the Yogi 
seated in one place of all things remote in place and 
time possible to him by his having destroyed all mala 
by remaining in Samadhi. 

8. Paksham (Propositions) are of three kinds, 
Paksham (conclusion), Sapaksham, (analogy) Vipak- 
sham, (negative proposition.) 

6. Tho first kind of pc rception is bare external perception 
without any shade of thought or operation of the internal senses. 
The mfijital perception is in fact the more direct perception so far 
ns tho soul is concerned nnd the exthrn apperception is accordingly 
remote and indirect. ThiB classification of perception is very 
exact and strictly scientific. Feelings are sIbo classed properly as a 
source of perception. As regards Perception by Yoga, the western 
scientist may not admit, but proofs are accumulating which make 
such knowledge possible. If by the interposition of a few slides 
and by the arrangement of a few wires, things invisible by distance 
by intervening matter, 4c. can be made visible, why should not the 
human intellect be so sharpened by practice as to make such 
knowledge possible. The difference between the Eastern and 
Western method is in this. The European tries to subjugate 
external nature to serve his mater'al ends Ac. bat the Oriental 
aims at the highest and his mind is always turned on himself In 
regard to Yoga, me really gifted are so ' few and the charlatans 
nnd deceivers are so numerous, which latter claaB are only too 
much encouraged by the utter stupidity and credulity of the 
many (we are afraid that we have to include among them, a large 
section of even tho so-called educated), that it is a pity that the 
practice should be gradually falling into contempt. 

7. Kala (*»r) is one of the higher Tatwas which enables man to 
experience perceptions, without at the same time reaching On an am, 
by the temporary drawing of the Veil of Anars. 




THE LIGHT OF TRUTH on SIDDHANTA DEEPIKA, MONDAY, TEE 21st JUNE 1807. 



5 



Tine re are three kinds of Hctn (glttivLf, safiajti, j/jp 
“*>**)■ Inference is drawn out of the invariable 
concomitants flowing from these Paksliam and Hetn. 
And the inference is of two kinds, Inference for one-* 
self and inference for others. Inference for others is 
for explaining the proof to others. And this latter is 
divided into Auvya, Anumim.-v and Yyatreka Anu- 
mana. 

9 The three Pakshatns are — Paksham, Sapaksham 
and Yi paksliam. Paksham is the statement com- 
prising tlie conclusion or Inference. Sapaksham 
is statement of similar instances. Vi paksham is the 
negative statement where the thing proved and the 
antecedent are absent. The first two give the proof 
by the method of agreement and the last by the method 
of difference. 

10. Hetu or Reason is of three kinds. Reasoning 
from natural relation (co-existence and equality). 
Reasoning from causal relation (succession) and Rea- 
soning by means of contraries (Inequality). As for 
instance, we exhibit tbe first kind of reasoning when 



0 and 10. These have reference to purely Logical Method* of 
Inductive proof. The Text give* here the ground! of all Induction, 
aa baaed ou uniformities in Natnre as Equality or 

Inequality, co-existence and causation. And on these depends all 
Inductive reasoning and the Inference (Paksham) is got at- by 
the methods of Agreement (Sapaksham) and by the methods of 
Difference (Vipaksham). This is exactly tbc foundations of Mill’s 
Inductive Logic and Dr. Bain condenses Mill’s *1 kinds ot predi- 
cates into three as here stated and Dr. Bain gives live methods. 
Method of Agreement, Method of Difference, Toe joint Method, 
The Method of Concomitant Variations, nnd the Method of Residue, 
of which the first two are no doubt the Primay Methods. 

We will state the five laws as given by Dr. Brain 

(1) The Method of Agreement. — If two or more instances of a 
phenomenon under investigation have only one circumstance in 
common that instance is the cause or effect of the phenomenon. 

(2) The Method of Difference. — If an instance when a pheno- 
menon occurs and an instance when it does not occur, have every 
circumstance in common except one, that one occuring only in 
the first ; the circumstance present in the first and absent in the 
second is the cause or a part of the cause of the given phonomem-n' 

(3) The Joint Method. — If two or more instances when the phe- 
menonon occurs have only odc circumstance in common, while 
two or more instances when it does not occur have nothing ill 
common save the absence of that one circumstance ; the circum- 
stance wherein alone the two set of instances differ, is the effect 
or the canBC or a necessary p' rt of the cause of the phenomenon. 

w The Method of Concomitant Variations. — Whatever pheno- 
n^enon varies in any manner whenever another phenomenon 
varies i a some other particular manner, is either a c-use or an 
effect of the phenomenon and is connected with it through soino 
bond of concomitance 

(5) The Method of Residue. — Subduct from any phenomenon 
ench part as previous induction has shown to be theeffe t of 
certain antecedents, and the residue of the phenomenon is the 
-effect of the remaining antecedent. 



we infertile meaning of “u>«” i n the sentenee g 
“ l * lr “ “>tr s7a 9®«*”. The second, when we 

infer fire from the presence of smoke ; the third, when 
we infer the absence of dew from the absence of cold. 

11. Anvayi Anumana comprises the argument with 
l’ratigna, Hetu mid Instance as in the form: hire is in 
the mountain Pratignst. Recause smoke is risirg from 
tbe mountain. (Hetu) Because fire and smoke is both 
present in oven. (Instance). 

Vyathiroki argument, is of Miis form There is no 
fire in the fountain, because there is no smoke anting 
from the mountain For instance, there can be no 
lotns flowers. There is neither smoke nor fire in the 
deep tank filled with lotus flowers. Nyayik&s and 
Saivas clearly state the argument with five propo- 
sitions including Nigam and Apanaya. 

12* Purvadarsana Anumana is where we infer a 
particular flower from a particular smell, from our 
past knowledge of its connection. Vasanalinga Ann- 
mana is where we infer the amount of a rain's learn- 
ing by the words he utters ; Agama Anumana is when 
we infer a man’s past Karma from his present experi- 
ence of pleasure and pain. 

Xote . — These kinds of inference are to be distingnished from the 
logical divisions of Prathiatcha, Ac. 

13. Agama is the word of The Perfect Eternal 
Being. Of this Agama, the Tantra portion treats of 
the rituals ascertained without defects and inconsis- 
tency and required for salvation ; The Mantra portion 
treats of Upasana required for controlling the senses 
and contemplation of God ; the Gnana Kanda treats 
of the nature of the Supreme, Beginningless and 
Endless. 

!4. • Inferential Fallacies are four in number; 
Fallacies in reasoning (Hetu) are three ; These 
Divide again into 21 ; Fallacies in agreement or 
analogy are 18 ; Fallacies of Nigrahasthan are divided 
into two and sub-divided into 22 ; There are 6 other 
gub-div ; sions again. On the whole, the Fallacies are 
65 in number. 

J. M Nallaswami Pillai, b.a., b .l. 

14. We will discuss these fallacies in some future numbers. 
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THAYUMANA VAR’S POEMS. 



PPOP Gal air >Q#aj afiar ^iG/nu eS nj t Q ear gr 
ujs&ijS iiSlsJefp 

flu GDIDUJIT nV GtiVJDGeV&ff Goifillt 5# &i $ fS H IS ^ 
einoe 4Fi jBsu iSjpQeu 



AiflStai Q^eHUun,r Qevdgg i£ aniuLiu 
c&iL.’ji ar>*jS(ff s/e^it /SoiGll 
a$ii83k'*2 Gev<tf p ^0*vdrC«5y»67 (rj «in LCt—Zfhj: 
tiS# & £? (ft) €U P- fiJ ,j _f9J 

00 ?- Q<tn lo «\' ld n on iu llh 
&<3‘ hi^Guxr Osn&£L‘ l pinAs 
Gs-eiru>u>ei.(tj Gllii Qojs~jj G ujti&£(&) QfiLangi 
&0 jSesi^QlLJSl ;o il'IT ( 6TJ QppaVu 
u.ipibjD Qiniu^<yt ) ti s* £u(Lpi p ,1 0 p Sat u 
u 1 &> dnQo-uj (s^ql’Hi u 



ull a&QtSl— QldS>(j Qoii’(T 5 ifsiLDr; is ODp'Soiip 

<GW)OT(5 pGio. (=^y 

y. ()! Thou Omnipresent lleing who dost fill all 
with Heatilic Bliss ! Thou being the Omnipresent 
Guiding Principle in all, my actions are always 
Thine ; and because 1 can never live independent 
4 if Thee, I am not separate from Thee : this is the 
stage where the Vedanta and the Siddhanta can be 
understood to be identical ; and to reach that high 
stage, Thou knowest that I b; ve struggled hard 
nnd suffered very much. If T should try a little 
to fix my mind thereto, Ignoraiice ( miara-mala )*' 
gets hold of me again ; so I am afraid that Karma, 
■mala and may a main will pursue me and cause my 
rebirths. Thou do protect me, therefore, by granting 
me the true knowledge with which 1 can surely put 
an eml to vnv rebirths. 



,_l0,ea‘u LDirQt&p ilhuzu-qp# G stflk unSrcn 
Qarrflusv €r.u.ii(Sj i£l.Qw 
Q,^-( jhQ-ir^h- uir!rif^i~o£mQp'jLQeii<ir uir a> ? u. 

Gua aasSt-- Qweinun ersuGun 
•sneann. ©evasion Slaiir s>9 k & u , nv Olds* uii& ■ 

/ sui - i ® G* vtS (yf# 

n IT Cf use’s! ._if © oV0 ( is<Di inrQuiA lic $ siii 
( CTjife v0 Oeuanun &>srGuii 

Gu £LL ™ G / lfl / i © 4cl i — S^ujGlCtffT jS (bi ev IT IF ev it 

Gu&asrqf) Qsvotrun &snQt_,ii 
i£ St grgp&ir ^j 'wQslLl- (sjafltuLCi G p oe c.- if ® so ii 
iSjpbiQld Own l$oi ifieasvujn p 
IjttfiOff wniLILDBBT'gi U S U> bV U p 

uBLDSis feeLiesit— QujoiQldit 
Ljnn&QiSi — Gllsj(S-Qllii (ir, SdsLCiaj SaopQslp >r) 

LjS^lT 0BIT/5 d)Gui' (^) 

* Amir, i limnilly aiyans ilint which iB Oit ccd inj;ly Bninll; tlie 
Kii.t it Aim (ii syiiniivin for soul) : tlie bouI wliicli id a Virihu in its 
real iialuro is called ^iik in its eoiijuuetion with unara mala. 
Mil I a is culled Jiuw bIbo. I Vide also pa^e TO of Translation of 
Si\ atmana Hot 1] n m first Editiou and notes to 2nd nnd Tth rerscs 
>'}■> r ) 



9. 0 ! Thou Omnipresent Being who dost fill all 
with Beatific Bliss ! Some (such as the materialists) 
hold that the First Cause is the" may a, the primor- 
dial state of the elements. Some say It is where 
the organs of sensation cease to work, ^nd some, 
where the internal senses stop. Some call It the 
effectlessness of the three principles* in nature. 
According to some It is the form of the Sound 
and some assign to It the form of Franava.\ Some 
say that It has a form and some argue tliat,when 
carefully considered, It 1ms no form. Some assert 
that It is the complete cessation of the Soul’s sense 
en joyment and some call It the Divine Arid ( Sakti 
ov Grace). And, lastly, according to some It is 
the state of annihilation that has neither begin- 
ning nor end : thus various other states also are 
assigned to It. By discussions such as the above, 
the mind must only be agitating like mercury, with- 
out ever seeking the Yoga of Supreme Bliss. 

rpsnfiC iun eaianaS Jci/GufOKW’ 
ssr/Semeij & & (gdQ emeuair 
tBngtQiD upjSasr &) 

HJ Qff i5& a/ is pletiS bGgv 
G nftu\pit>n GiuQppu uip.0p:nr Glcu. (ey^aar 
si s£ sls«b>i_ Q&mr ldGso 

Genpstp jpq5#@sv>u-i& & iOioar ey QfifsudasG 
giriEj8Gtoajp paw an GsnGeoa 
ptieapgtuu Qppeynwr eu&evujr 
fiVeur 6 p is p Q fiar prr ois-Gujit 
psbiefcttGuj Q is ir'suQ go) iSpeaoGuj GsaeuQ^) 
ppmasQ Laea^Gisir suGgy 
u/SjiLD/T eirjjifiisp aSfcu'emujGuj G/s’esG^ 
uB w'lrpp Gldjri u/SGioar 
uniri(^iBu- ©us®gG)LOir(75 iSdaw/D SsariSsai/D 

QotBJ MOl IS f SO) 

10. 0 ! Thou Omnipresent Being, who dost fill all 
with Beatific Bliss! 1 cannot quite perceive the 
providential motive as to why I ohould have been 
limited and placed like lighting in the darkness 
of Anava mala, my mind at the same time dam- 
ning itself more and more to that ignorance. I 
cannot know by whom I have been tempted into 
the belief that my body which resembles the bagpipe 
will last for ever; so that I have been all along 
indulging in the epicurean thought of simply 
feeding my stomach without ever strying to concen- 
trate my mind in blissful meditation, .1 think it has 
been my desire that has brought me in contact 

* The three principles in natm-e are the 3 ju»m — S nfioo. Rajas, 
nod Tamab. 

t Pranava is the chief im»»*»vr f«»rrprl word) of the Hindu 
Religion. 
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with this Prapancha* such as my parents See., who 
is blameworthy for this* Myself? Or others ? Or 
does the fault attach to my present life ? Or, shall 
I say to iny past karma which has caused iny re- 
births ? 

GUOJS OpeOflOtEl L$iU CL0O.6BT 

tnmjfiso ayfioje* sGai 
LOQSjrBim Gaipoisp tpfipaip, 

l kol/sio oaiot <*GV 
^OffUJ LLnujavy Ojp fi.r 

Out ujij utv G poau 
GuaaQxjB ttc.&i&lg, lunesrp,^ 

(oUffaQ lD garQev 

1$ ff n gr LDU tLj(Tk& (HJGtThr Li £ fop JP 
tiesrsv aafh*7 &. lSxc <~u 
& sm &&(» tu jp%*wQtuue& p Q^/etP^esrQuj se G*QmtT(n. 

&Hear &J & /d jpiemu-i £Ge$r 
uf f t OB hj tun <f> Q ld a 4ajr (2 id uS.aa 
lj JD(^ &/D& m@eren n uj 
Uff Qu>V(3> / dianr7r) £&&u)p) iSanpfiijm p 

U/tt^r {Byar* ?Qa>. (m) 

II. 0! Thou Omnip resent Being who dost fill all 
with Beatific Bliss ! Thou hast been so much Graci- 
ous to me as to have taught me to submit myself 
to the inscrutable deoress of Thy providence and 
to be confident or all that I was not destined to 
never happening to me at all. It has been Thy 
Grace also that has helped me to know the tran- 
sientness of my body and to see the absence of 
difference between the Vedanta and the Siddhanta. 
Thou hast produced in me such excessive love for 
f he eternal Happiness that I am ever pining for 
the same. Placing myself entirely at Tby mercy I 
pray to Thee to bestow upon me the power of con- 
centrating my thoughts always by profound medi- 
tation in Yoga where the Tatu-asi from earth Ac. 
can never act. 

aodo uSar /£,?>■« aV 3s»» Gtu oGsiri^-tu 

eu nanofip fins 

gutisL oSao lE^jgu^. ojoo efips eSwcbuGuj-t 

euiiptrfi fi@ei Gsoul 
f&o Lp a ld eS 3a > S jis aS bu Gil, ff G 10 0 ay *5 
figpet-ns euSootu aS&vQujn 
6-UfiGlD «JK7«<eT5l£> Oj^J po gO)8najSp 
/FQrftfi otuCpioir 

Gjnip 00 aitrtpGsi uSoaLoarji lunpallkiq 

iBi—Loiep* ujof eSieoQujir 

masHLoifi* uurjituiTeo G Guam 9) Sip £•*( 

LDiriasfi^s) 6»s<«« «9cfe>(? UJ IT 

• Prapancha i6 the manifested universe. It is also otherwise* 
called as he, she and it, or us Than u (animal bodies \ Ka.inn, 
(senses), Buvana (worlds) and {Bhngfi sensations). (Vm/i* p. 4 ot 
Txanetation of Sivagnana Botham ' 1 

+ Tatwas means the component parts in nature; they are DC 
m number of which 24, five senses Ac. belong to man. 



t-t-pBGr Qcutw LLmrEj QsSiu-Qatnq} fifislu 
UGtar&gXGU £)€& £ <f. 0»O ' ^ (?uj.r 
L/I'ff GQlS . — Ou>Cf0 r ^t//fl 0 &6V> ( I)£fisr p) 

|J2_) 

12. 0! Thou Omnipresent Being who dost fill till 

with Beatific Bliss ! Is it a difficult thing for Thee 
to devise me a contrivance to concentrate toy 
wicked mind in meditation ? No. Nothing is difficult 
or impossible for Thee : For instance, it is by Thy 
\\ ill that with the mare-like fire fixed in the centre, 
the Great deep stops in its limit without an em- 
bankment, round it; the tr rihle poison* was easily 
taken in as food and the Meint mountain bent into 
a bow. landless worlds stop where thev are in the 
heavens, and the seven clords gather and move under 
the orders of Iudral who is bolding t lie thunder-bolt. 
Sri Hama’s foot-dust turned the srorip into a girl§ ; 
and in this world various powers are resorted to with 
success such as alchemy etc. 

r S£<cQ>& <5 Oi ft P HP 6V ILj G Z'&GviZffi oV If jg.i 3 / ' /p 

UJ n 6tT- gU'/B &—GniS {£: QffO 

il. n Zero, Q «F gv (£ gp£ bsm gu aft 6 p n & 

euib^'-ifTfiP l&£ smuL 1 # Qu(T^ 

ifs-euPpo £ c£v/bpg®eL'P 

0.5 fl/fr *>£(£/& # Qu(fh 

fidtsvU-J n s 0 6L uS s* «7 ^nujsp UftG £ up. 

QiB(6jj&i-IGhT $a)tsv Qffsveomb 
GiU-i£d(4 F ) L d OeL'^srr uS/b utr- <2 P sy«ay lj jp 
QpjDtij(9 / &J < &l a.r& (IfiJLiLj 
QpFrrerrQ p, Qua j&nrr gyQesr arr & (Gjer flQ tu 
Qujfr 6K> copeS — Ol- a ssrjpj ujbpSij 
un *d> -*l_ p(&}Gsrr c^4p/ri£ , Rr 106 B ppp 
iQ&vod'u uJQ^ecsua iL 

UIT /T <£ &,l8 > — Ql£i(H (&>Qu> 17 (m LD p fQaop Qsirpi 

ufi&F <&)sv* (g,vA 

IS. 0 ! 'Hiou Omnipresent Bcin^ who dost fill all with 
Beatific Bliss ! There is no limit for the human desires 
in this world: Desirous of more power, 4he Rulers of 
land want to extend their rule over the Sea; coveting 
for more riches, the richest men, who are next to 
KuvrrayW aspire for learning the art of alchemy, 
seized.with lust ; men who have already existed too 
lontr, want to remain here more and struggle in vain 

* Tliu allusion is to the Supreme Siva's net of saving the 
Owns by commanding and twlcing in tin* poison that pin sued 
i | |( ini when they churned the White Sen to get ambrosia. 

f Mr ; ,i is the Himalayan Mountain which was by Sin- bi-m 
mid used ns n bow to destroy the of Tri/mm 

t hnlrn is the King of the 

i> Tin* -fir) is Akal^aiim the wife of SI"' w;is ur>rj 

l, v licr Imsbnr.J ft»r being led r.stra\ l v f in bis ( hnsb.in.i'sl 

nbs. nco. The relief was ordained l«« be In Rama s' fovt-dust 
Bence the allusion here. 

H Kn'*>r„ is the God of wealth. called by the Hindus 
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for such medicnments as can give them physical 
strength. What is the real use of all this? I think 
it is nothing hut to eat well and sleep well. 

O Lord ! 1 would rest content with gifts I am 
already possessed of. Grant me, now the power to 
ccnceatrate my mind in mona by the help of which 
I can free invself from the trammels of Haughtiness 
and get off sate across the depth of passions. 



QtJfT(I^SfT 6UGKST&&LD- 

l 0 p 0 U-'LC- iLJ if ‘/itDfVL^U UJ lL' l — &toi ! LDIIUJ l£ niDILlielTUJ 
i£eDp6iiitLj'-£iB>*n& 

*ppQpweiip ^rcQfi'-C" h* n-£u(tpitiinlp Jp<fliui£a>p 

BBOJpji^'f p pm AMU UJlSSTtSp LDILJICJI5 
LDeSTA'I T& QalLi—.T-? 

mp tut£ an pQsu’rftn eapi #sn r^uuOuQ^O&i&fiesi iu <f 
Qnileu"io, 

WORSHIP OF THE BRAHM. 



Qu@QsVt&UJIl OSUUU ^plj> iSflUtSli—LDtuJU (iunltp 
Quifhu G u> n ear id 

aj@tBL-u.iTi! tussLon®* Gail: ~np Qi Jifianu 

IDJUlcnuj tGpriGBTA 

@@sj@ern p siTL-ia-i—ei) iLe&psmo aOanp pp*8(LpiE>3& 

Qsn oui—u uirj^ti 

GlpSajidpn Haee.ip Gpi puGunQnr lipuGuo (n wr.torujn^ 

®,iemp Qe iu£u,Tth, i*^) 

16. On What Celestial Joy I meditate, 

Which the initiated* soul absorbs 
And Hows and mixes in them still unknown ; 
Which is beyond our tho.ugut, beyond our speech; 
And which the monai only can lead to : 

The AkasJ whence t.h’ five elements evolve: 

® 4 L WQp (joAjf* 0 uS ean uj "Gem.en ppp ej@pas>eu 
Giv.ep ®4r<£ij(j5 

ffsnrw’si) r Gnneoicu Sane n peop p 
jL’ifluj eunystsmeu 

luamStp £j. 0 /5 Op Qf,&Aa&BniLla Apjaenea c.__ 
ajtBites>p isam. 

QiDr@QLDirGnar *ii@£8t££,r Qppptanpu uf an icet nserr 

QpSygpjS /Spume. (««j) 



14. I thinlc on the eternal Brahm* the pure, 

Ali -bliss, All-right, in Tur’ya'!' state perceived ; 

It has no form, nor ail, nor mundano state; 

Yet is th’ First Cause of all (soul and not soul) 
All It fills; why, the Ether Great it is : 

Th’ Intelligence beyond, our thought and speech. 
To true love It reveals, to else conceals. 

Ut^LDar li ?<SW uy ID IB jj if SsitT <SI S. 0 if! SiST & IT 3 
ujn0ev un^jiiQ 

SuptDp iS&njpi-jSfTtji 0 o Snn@ ujehr uqAG* 

Sun" eaipa 

G*a0svqp jjf} bp@iDi3d 0 «w & e-fiGujnai ppppa'h r « 

Qs. ■r’Sp pg s anil (Sri 

0fiseutrir unix<"S3sr 3pg ntpu GuG n nnSmtun 
®/ses>p GnivO/ntD. 

15. Again I think oh the Pure Heavenly Light 
The aim of Agarua\ and Veda both; 

The Soul of Souls, the fountain head ot Bliss 
For those devoted: and to these doth show 
Itself devoid of form and attribute: — ■ 

It forms the thought of thoughts th’ mind is heir to. 

•< • Go<l is great and subtile and Hence His name Brahm or 
Brahma or Brahmam og Bralunan, the Lord over Trinitv. 

I 

+ Vide note to 7th verse. 

t Agama is the Siddhanto Sautrn giving the true meaning and 
end of the Vedae. 



17. Let me think on and worship with my hands 
And rny tears of joy pouring forth in drops 
Let me so worship the All-filling Bliss 
Enjoyed in Turiya; the Nectar sweet 
As honey soaked in sugar-candy, fruits. § 

It is the life of life on Heaven and Earth 
And friend to tlio redeemed from -‘me’ and ‘mine\ 

*a£}(ffjauii iBpuiSpuLgu umpQpp® tu@a/(najp 
p eirenw isn DLB 

Old fiiBasr /B QujuQut@l!(& QLsd/tSi—p gnh iSl fiat p Stir 
fitusaQ GniuiL/^ 

On rrjSenuji-crrp j&rQeutxfianuj uesr peS jp iSsap out an 
piifhu a/i Ttpenevp 

00 egun ujit wQ u n @Ssn p 0 @eu@S 6 r, j£?op 6 unas= 

&)/szmp Gftucutuh. {*•$) 

13. On Brahm Supreme The Pure Celestail Light 
Let me by its Divine Grace meditate : 

Because with joy It fills the Mukta’s mind 
In Turiya state ; and to all it stands 
Non-dualistic|| ; for it has no form 



• Purified or sanctified by the Soryt.ru (Divine Teacher), 
t Vide note to tl.a 2nd verse supra. 

t As Ah is (either) is to the lower 4 elements so God is to the 
live elements : ether, air, fire, water and earth. 

§ The reference is to the throe principal fruits mango, plaintain. 
and jacK-fnHt. These three fruits are held by the Hindus to bo 
the .nnsfadelicious three. 



|| Non-dnalistic is synonymous with adwaitha relation (Vide 
note to the 3rd verse). ' 
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Nor name, nor caste, nor death, nor Hell ; 

Nor lineage It has ; nor Heaven nor Hell ; 

Nor without form It is ; In all things, hence, 

Does It reside and does It all things guide. 

@A(dr*r rij mferag rf/rtarettea? OwAfs i>* 

QLDu>d(gj Gptempk 

Gpuippn eoifitwrs pjbuepenpf 
any? * 

L yiStoS (ippent^k pai^tupnun ariip Sa/arsvii 
GueeSt GaishOp 

Aik 00 Oldst 7«4 LcsOii jpnfini yjjB^arQpji 

QfU-!&)1LD. (iSt) 

19. My Manna Guru * I adore, and praise 
Hie ]otus-lilce feet with undying lcve ; 

For, his initiative + sign and grace 
Has flooded my mind with beatitude : 

Ha9 pinned my thoughts to the Eternal Lord 
And on Him to depend taught me so well 
That this world to me is, thence, bnt a dream 
Or is a juggling or mirage lake. 

© un^ernm* *srtr(_Qt_/S0 Qsr st>eui(§Qpp p GutQyennSu 
(turpumSp 

Qg 0 s Efis SQgjLDatuiT iBia-fiiu uQseu/op 

Qr&kGp (5>S 

1U0S» mmijoi^pGjiar am min 

tmkp Loti 

c&j£m.r «C« ri 0 ©ur 0 AfiunpApu Our0sifl3nriu v 

dia>p@Q Sp.uiui. (e.o) 

•SO. I worship The Light which Our darkness drives : 

As Hat I It is the causeless cause of all ; 

As Ohit It marks the goal for devotees : 

As Ananda It plungs them in Bliss. 

.Jf 0t£a» | 2>*9.ar B nuGut^art uj sS asm amain QpnkmiiStpp 
m rj9 u »(? tain 

Qpfie iifim yj, o sm lo if 4ji me i amasp i_/Sor«_/5j* 

Of ik a) u>nBk 

m(gpfin4 men Aar mam Qlost? sfl QeoeeaQaa e 

masmQpk mirgpk 

jfhun® ©u/ffaj©u "0 e£iuappSar & 

QpiQfge D Of i uoifth. (£_«) 

21. 1 worship The Great Brahm that fills in all. 

And yet to Derae, Rishit, Sidhas § hid ; 

*• Mouna Guru a descendant from the Saint rhimnntlar is our 
Tk&yumAnavar’ * Spiritual Teacher. 

f Initiation ia the Guru’* purifying touch with his sacred hand 
or foot on the worthy disciple's head enlightening and benefiting 
him (diaciple) for Jfoisha. 

X Vide end of 1st Verse. 

§ Sidhas are the Yogis working miraculous powers which ore of 
eight kinds. Devos are Gods, Rishi is the sole beholder of God 
(from Doaoret) or from ri=to go. 
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The Subtile It is and all things pervades 
As body’s life, seed’s oil, or flower’s smell : 

The Brah m in Tar yapada . * hence, It is, 

And the Supreme End of the Vedas rare, 

Nay, the eternal Sat beyond compare. 

efltnrggjfl ^pOweneonk par an spjS evt—jfSGeujpi 
Qeue&ujt iu Qirss* 

/sombre 4 r»i _ aiorui scwggj ,-Gi_ ujnesrdpi 
*i~einiij C 'euQqr^asr 

Q p&mggp lj at. d S o ® S p pir^ik QsiL pQten, 

LBanpGiu iqdrpesr 

pah* mtrkpe W 0 <_3sar.fiSw*^: smceois 

t-SwCto,® Qaedreueus, (a_ 2 _) 

22. 0 ! Merciful Lord, praise be to Thy Lo.-e 

That to the matured souls the Gnanamf yields ! 

Thy own Love it is that confines their mind 

And, when they know Thee, drowns them in deep Bliss. 

0 Thou Bright Akas, with my heaved up hands 

1 worship Thee. Thou dost keep and control 
The elements five, ether and the whole. 

eSamaeBempiip QenefiujnQajasr marGejiSluSlp ieikp/Bania 
©CJofiitV grt(Bk 

pamesUmprep GueQppndid gpnaekp loearQuQjk 

peo*Giu iSarur 

MtasmemAeBpkp Quasaur jje cgyoyS Qu>njfi(g,e*/B 
n/mie om iLir&i 

aeamaeHoipkp qar^iff/iijusmfffLpSipuu 41 dr *m (u,tmr i 

mAiUUfk. (e_st) 

23. O ! The Great Akas where the ether J rests ! 

O ! Thou, The Grand Eternal Bliss, that dost 
Flow and fill ns sweet as Ambrosia 

Alike my mind § and my intelligence ! 

In love surpassing I esteem Thy Grace, 

Devoting my mind, my tongue and my act — 

To wit — my tongue to blab, my mind to melt. 

My tears of joy to pour down as I left. 

* Turiijapadn ia the Blissful Fourth Stare of the Supreme Brahjn 
or Sivam aa distinct from that of Brahma, Vishnu and Bndra res- 
pectively. 

t (rnanam means knowledge, Intelligence or Wisdom. 

J c. f. “’aittariya Upanishnd, Brahmanandavalli, 1st Amivaka . — 

“ From that Soul (Brahm) verily " sprang forth the ether, — from 
the ether the “air, — from the air tire, — from fire the waters, — 
“from the waters the earth, — 4c.“ 

§ Mind here ueane tuiuioi repreaentiug the 4 jLndhaltaranafmM 
(internal senses). 
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Gaijn (MkTKK 1'H‘KF.REKT ) 

uiire: in -L-cp y>pscn SujioarLD 
ujiB-eoji •*' 3 n u er n pQ p eu ear Sfis Quneo 

u0s 0011'rj LDG&tiJfrJ 
& & <f tu ir.a a!- « fiopniL! /B ld isv Lontd 

«k &LoujQa, f $^ sSuj^trvi 

Qi^irretsr g(J gx n un cuQia: «K uj n tu 6 uujiaeir 
G&npittiuGuJ&fl §piu$n £, g,Zezzeniu attuf-i cecsraaFir 

ujefl^iff'Si n Qg $ snQ&uj&rnw, (a_se) 

24. [ worship the Eternal Light .Supreme. 

The Truth that can be neither said nor thought ; 

Nor He has ties nor blemish nor decay : 

Nor can the bigoted -c.'wnU e’er know Him : 

Let me adore Him with tears of joy. 

For He is our life-guard and does protect 
With motherly love and appears to us 
As Sarguni * in momi f when we are. 

jlSnstjnS Q 3 {tg p £,?&sr ft ji ionQ Qsu(np 

ujuuri^Qp&r G.&ennefB i_ u.%arpgi ixn&u 
Uiirsuezn Qau&r oiyrLpagj u^&isv &n£u 

uirmnSf Q* n eiocfi.tu ununemo ujaSs; 

^ » er jpr 9 ifi sputS-ini was Qtuaedni 
Cpmutrp e’/SsunS^ srp/t lcitS 
/Ssiflaiusi ujSujreor Qu/ig-ar rents. 

QisLLQaSnpjtu Ounehun edlSmrfieo S&iutunti. (a-@) 

2-V Though letters, consonants, if joined to ‘ u ' 

Can only sourd and otherwise arc route, 

Yet they arc not by nature, birth, the same ; 

So Pasupatlii TV Beneficient Lord 
Is the Guide of all things and yet not all 
With no likes nor dis’ikes He does His act : 

The Malta Chaitanyavi J in form He is ; 

By Himself He stands -not describable ; 

Lo ! Then, on Him with love J meditate. 

R. Sni'XMt'CAM Mchai.iai:. 

[The translation of the first 10 stanzas has been 
already brought out separately and our friend has been 
pleased to continue his translation in the pages of this 
Magazine. Wo hope to present the first part also to 
our readers ; we are glad to append the. following 
opinions he has already received. — E d.] 

* Sarffvrn mean* t lie Divine Toucher. 

Vide note to 2inl vevao for * Mona.* 

X “groat ; Chnitotnjauf - -Intelligence. 

(P«*«-=!k>ul with ‘jMiw ; piuhi”— Lord)-=TUc Lortl of boulft. 
c. f . “ of Tetters, the letter *«* I am. Having pervaded *' the 
whole universe with w portion of myself, I ovist " — -flitn. c. f. also 
the first verse of the snored Kurnl 

^*■1 (tp jt*i <1*1 'Utj iA * £ ! J * dr rtf**Z* RfA , '«n." 

(just as ’ ft ’ head 6 ull letters and helps them to sound, so the 
Supreme Brnhm is the ruler of the universe), c. f. 8th verse. 



OPINIONS. 

“I am very much obliged to you for the translation 
of out* ‘ > ff ‘d L0 ' r © , f ’■ They are very well done and 
I appreciate the translation very much. I will request 
you to continue in the task ” * * * * * 

(Sd.) J. M. Nau.aswami Pillai, b.a., b.l., 

District Mu n si Jr', Chittore. 

(i pntsii'in jfsbtLjt—sar giil/tSuj ‘ j/jf f,n tL/uitrar srerintSmar 
uni—eo’ jgfia ays. Quintal Ouu..iiuLl Seatt—psru Ou0 

UlQ t). lb'll ft 3*f. * ^ ^ ^ 

ur/bpo uQ^eSen il/ld QsnrQeio Q&nrej&trM QurniflQuiuir 
jSjSi e-UnHuugi erur jt/&s g | earupenp eSflars 
gd, ! 

(es'jud) S. Somasundara Nayaoak, 

Madras. 

28 rd March 1897. 

I acknowledge with thanks the receipt of Trans- 
lation qf the Poem of the Saint Tliayumanavar of 
Southern India. I have read it with great interest 
I hope you will continue your studies and translate 
like works.” 

(Sd.) JUSTICE RANADE, 

Sigh Court, Bombay. 

2ilrel March 1897. 

“ W e are glad to welcome this translation of the 
first few stanzas of the great Tamil Sage. The lan- 
guage of Thayumfinavar has an inimitable grace and 
a mysterious something in it, wbicb refuse to be trans- 
ferred to any translation, however careful. It is our 
opinion that none less than an Edwin Arnold, with 
greater capacity than even he had for entering into 
Indian thought, can do anything like justice to the 
task of translating the poems of the sage. The present 
attempt, however, is good so far as it goes and de- 
serves every encouragement. The translation reads 
well and is nowhere too strict to the letter. The 
noble object of familiarising the Tamil Upanishade 
to the English educated world has our fullest sym- 
pathy, and we hope that the translator will soon finish 
the work so well begun.” 

Fide The “Awakened India” fa monthly Journal 
of Hindu Philosophy and Religion) of April 1897. 
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MANICKA VACHAKAR’S MORNING HYMN 

liY 

Dk. g. u. pope * 



Manicka vachakab was one of the greatest of Hindu 
Poet*, Saints end Sages : a typical Gum. It is very 
difficult to disentangle bis bistory from tbe multitude of 
legends in which it is involved ; but we have fifty-two 
Tamil poems ascribed to him. and (in the main) genuine. 
FroL, these something of liis character, history, and 
teaching may be gathered. When they are carefully 
studied the figure of a real man is seen. 

In preparing a work on the 1 Poet s, Saitd and Sage* of 
the Tamil- land,' I have had occasion to study rUJ li of the 
wonderful Saiva literature existing in Tamil. To Euro- 
pean students this mixture of philosophy and religion 
presents an exceedingly interesting field of investigation: 
since no non-christiau system so nearly resembles Chris- 
tianity, in some of its sopects ; and, certainly, uoun li;i- 
departed so far, in other very important respects, from 
what Christians recognise as pure,and holy. The constant 
mixture of loftiest aspirations, tenderest prayers, ami 
sublimest adoration with wild legends, and with symbo- 
lism much of which must seem to us uncouth, repcllant. 
unworthy and degrading, makes this Saiva Psalter in- 
tensely fascinating. The Saiva Siddhantaf system itself 
is the choicest (pure South Indian) product of Drnvidian 
intellect and ought to be studied by all who seek to inHii- 
ence the Tamil mind. If an edition of Manicka Yachakar - 
poems which are so exceedingly precious in the sight of 
the Tamil people, with English translation, critical 
apparatus, lexicon and concordance, can be issued, as the 
writer hopes, it will with the Kura' and Snl.uln/n, 
already published, enable the student of Tamil to under- 
stand with tolerable accuracy the mental attitude of li e 
very interesting peoples of South India. 

Mancika Vachakar, whose legend (with those of m lai-y 
it is hoped to publish, was a 6trauge mixture of Si Paul 
and St. Francis of Assisi (not without something of 
St. Dominic). According to tradition he was the ILimmer 
of the Buddhists. It seems certain, at any rate, that lie 
was the great reviver of Saiva worship in the south, in 
or about 9th Century (A. JJ.),$ and that he was engaged 

* Dr. li. U Pope 1ms kindly eeut this to us fur publication as a 
specimen which we do to with much pleasure. Tins portion was 
published sometime no,, m The Indian Mnpn-inc nud Rreirir we 
believe. At the suggestion of a respected frir.-id of ours. Dr. li. L. 
Pope intends bringing out Manicka Vacliakar's life in Tnmil also. 

This is the Tamil form of his name, and is equivalent to the 
St. Manicka Vachaka (‘Author of Ruby-like utterance*).' 

t This is the Sumnut of Saiva's law. It is expounded in fourteen 
treatise.-, I,y the Sunt Inina Guru* (Teacher of the succession!. 

J [According to the facts brought out by Professor Sundruin 
Pillai, in his * Some mile-stones,' Manicka Vachakar's date must 
be sought very far behind the 6th century. — E d.] 



in a life long struggle with Buddhists, and other sectaries 
whom he does not in his poems clearly indicate. 

By the Christians in Travancore he was confounded 
with Manes ; and it is an ascertained fact that he 
visited the western coast, and held intercourse with the 
Nestoviun Christians, who were then very influential in 
those regions , nor is it improbable that he learnt much 
from them, and exercised in return some influence over 
them. The (peculiarly Tamil) Saiva Siddhanta system of 
the south contaius very much that may well have had its 
origin in 6uch Christian influences. 

I venture to offer here, as a rpecimen of Saiva literature, 
a transcript of a hymn sung to this day in all the Siva 
shrines of South India, great and small. Of course very 
little of the exceeding beauty of the Tamil original can be 
preserved in a liivral translation: hut the attempt has 
been made to giVe with absolute fidelity some idea of this 
exquisite ‘ Morning Hymn.’ Almost every line requires 
annotation, but this must be reserved for n complete 
edition. These remarkable poems are full of a simple 
fervour, which Tamil people find absolutely irresistible ; 
and hence with Saints they quite take the place occupied 
among Christians by llie Book of Psalms. 

few of the world’s biographies are more interesting 
limn that, of this man of rare genius ; who, in his early 
youth. when he was the favourite and chief minister of 
the great King of Minlara. met with, and was converted 
by a Saiva guru, whom he then and always believed to- 
be Si van himself and became at once an utterly self- 
reinmta ing ascetic Saiva mendicant ; continuing instant 
in labours, patient in suffering, and constant in devotion, 
through the many years of his after life. 

MORNING HYMN IN THE TEMPLE 

or 

THE ROUSING FROM THE SACRED COUCH.’ 



Hail ! Being, Source to me of a.il life's joys ! Tis dawn ; 

upon Thy flower like feet tv, 01 wreaths of blooms we lay 
Alid worship, ’neath the beauteous smile of grace benign 
that from Thy sacred face beams ou us. Siva- Lord, 
Who dwell'st in Pernn-Tiirrai f girt with cool lice fields, 
where mid the fertile soil th' expanding lotus blooms ! 
Tlion on whose lifted banner is the Bull Master ! 

Our mighty Lord ! from off Thy couch in grace arise.! 1) 

• The image of the gtxl is laid n|*« »n n couch each cvenii^>, and 
taken u)« in tlr> morning. This* .ci rifle is the first business of the 
«U»\ This seems strangely at variance with verse ii. 

+ This was composed in J*c. it a -Tuna i % ‘the great harbour,’ 
where tin* ]. »ot went to buy horses for his King, and waa made n 
disciple of by Siva- 

X The bull is Siva’s emblem, lie rides on n white ball. It is 
also ou his br nner. Tin- bulMicudcd Xamli is his Lord High 
Charbeiiuin, whose image is everywhere in South India. 




